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Rev Zev Smith Discusses the Incredible Power of Davening

By Daniel Keren
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The second speaker at the Flatbush Hakhel’s Presidents’ Day Yarchei Kallah in the Agudath Israel of Madison was Rabbi Zev Smith, internationally renowned Maggid Shiur, who spoke on the topic of “Making the Most of our Greatest Gift” He began by asking his audience to imagine if you would find out the news that someone discovered the cure for all illnesses. But the joy is short-lived because the inventor of the cure won’t share this discovery with anyone. You might think that he must surely be the most- wicked person in the world.


Yet our Sages teach that Chizkiyahu [king of Yehudah] took the Sefer Refuos (the Book of Cures) and hid it. Rashi explains that the king noticed that people depended solely on that wonderful book and had stopped praying to Hashem for their cures.


This need to understand the power of prayer is an important yesod (foundation) of our lives. To understand this, imagine a farmer owned some land and as he got older, it became more difficult for him to properly work it. Therefore he made an agreement with another younger farmer to work the land for him and share the crops that were grown.


Such a story is actually recorded by our Sages in Mesechta Bava Metzia. The farmer told the share cropper to grow wheat. A hurricane or flood struck and all the crops on the farmer’s land were destroyed. Yet, the farmer went to the Beis Din (religious court) and made a claim against his share cropper partner alleging that he was at fault because instead of planting wheat, he planted barley. 

The Farmer Insists that the Sharecropper was to Blame for the Crops Destruction


The farmer was told however that everybody’s crops had been destroyed. Yet he insisted that the sharecropper was at fault because thinking that wheat had planted as he requested, he had prayed to the Ribono shel Olam for the success of the wheat crop on his land. 


The sharecropper had double-crossed the farmer by planting barley and not informing him of the fact; therefore all of the heartfelt prayers of the farmer for the success of the wheat crop had been wasted. The farmer declared “Had I know he [the sharecropper] had planted barley, I would have prayed to the Ribono shel Olam for the success of the barley crop. The halacha decided in Bava Metzia actually agrees that the farmer was indeed correct and the sharecropper was judged obligated to pay for irresponsibility.


Rabbi Smith said that he knew a man who was very simple and not particularly intelligent. Yet, he became very rich. When asked by someone else what was his secret that allowed him to become wealthy, the man willingly explained that since he was a young child he had always davened to the Ribono shel Olam to become wealthy. The questionnaire [also a frum Jew and a believer in Hashem] was not satisfied by the answer and demanded that this simple man not hide his “true” secret to riches. The rich man however was upset that his other man couldn’t believe that praying to G-d could help.


Rabbi Smith told the Hakhel audience that we learn from Chana the mother of Shmuel (Samuel) to never forget the Ribono shel Olam. Physically [she was barren] it was impossible for her to give birth. And even her husband – Elkanah (a tzaddik, righteous man) had given up hope for his wife to have children.

Chana’s Belief in the Ribono shel Olam Could Change Her Mazel


Yet Chana didn’t lose the belief that the Ribono shel Olam could change her mazel (fortune) and the result was that she was zocheh (worthy) to give birth to a son who became the great Shmuel the spiritual leader of Klal Yisroel [before the inauguration of the era of Jewish kings.]


Rabbi Smith challenged his audience with the question: “Do you daven with the emunah (faith in G-d) that your most important hishtadlus is your davening?” Someone visited the Steipler Gaon and asked him how he merited to have a son like [the brilliant Gadol Hatorah/Torah scholar] Rav Chaim Kanievsky. 


The Steipler Gaon answered that a day doesn’t pass that he doesn’t daven to the Ribono shel Olam that his Chaimikel [“little” Chaim] should have success [in learning Torah.] At this time, Chaimikel was 52-years-old and had probably completed [learning] Shas at least five dozen times and had written at least 40 seforim [books explaining different aspects of Torah]. And yet even then [when his son was already a distinguished grandfather in his own rights] the Steipler Gaon felt that he still needed to daven for his child’s success in learning Torah.


One must realize that he [or she] is what he [or she] davens. You live with the inspiration that nothing is impossible if you believe that your davening is important. One has to understand that when davening to Avinu Malkeinu (our Father, our King) sometimes the answer from the “Father” to his child is “No.” 

And when we get such an answer from our Father in Heaven, we have to understand that as much as we are disappointed by such a response, it comes from a loving Father and it is for our own good.

The Lesson of Nachshon Waxman and the Answer of “No”


Sgt. Nachshon Waxman, an Israeli soldier, was kidnapped by Palestinian terrorists in 1994. The Waxman family pleaded during the few days that their son was held captive that other Jews in Eretz Yisroel should take on extra mitzvahs such as reciting Tehillim or lighting Shabbos candles as a zechut (merit) for release of their son. The entire country including the majority of secular non-religious Jews joined the campaign.


And then the Israeli army made a bold and dangerous raid to rescue Nachshon. But sadly unlike Entebbe, it was not successful and Waxman along with a rescuer were killed in the aborted rescue operation. The secular Israeli media then challenged the father of Waxman and asked “what happened? We all prayed and yet, G-d didn’t save your son!” Waxman’s father said simply, sometimes a “Father” says no to his child. And knowing that this is decision and wisdom of our loving Avinu Malkeinu, we can have the strength to live on as did Nachshon’s family.


Chazal, our Sages of blessed memory teach us that when one has tzoras (troubles) he or she should share his fears with others and they can give him chizuk (encouragement.) In the past, Rabbi Smith said that when Jews were persecuted, this oppression forced them to daven with greater kavanah (concentration) to the Ribbono shel Olam/the Master of the World.


Today, we fortunately live in a blessed land of freedom and life is much easy than what our ancestors had to experience in either Europe or the Middle East/North Africa. The danger however that we face today is similar to what our ancestors in the days of Chizkiyahu faced because of their reliance on the Sefer Hayeshuos, in that we will forget the need or importance to daven to Hashem for our success in life. We all have our special needs, whether it is for parnassa (livelihood) or for good health or for shidduchim (assistance in finding one’s spouse.) 

The Lesson of Running Away from “Fire”


The mechaber (author) of the sefer Orach Hachaim Rosh says that in the middle of the day when one is simply overwhelmed and can’t find the time to daven Mincha (the daily afternoon prayer); it is at such moments that one must think as if a dangerous fire has broken out in the building where you are.


Such a fire will cause one to immediately run out of the building. Likewise in the middle of one’s hectic day, the realization of a spiritual fire will give you the koach (strength) or incentive to break away from your work in order to daven a heartfelt mincha.
Reprinted from the March 1, 2018 edition of the Flatbush Jewish Journal.

The Importance of

Shalom on Shabbos


Hashem wants to give us many brachos on Shabbos, but we need a receptacle to take it, and that utensil is called shalom. As Chazal say, , "Hakadosh Baruch Hu didn’t find a utensil to contain blessings/brachos other than peace" (Uktzin 3:12). 


Consequently, there must be peace on Shabbos. Only then can we receive the brachos from Shabbos. The yetzer hara is also aware of how much goodness we can gain from Shabbos, so he strives to get people angry on Shabbos. 


The Chasam Sofer said that this is alluded to in the next passuk, "Don’t make fire… on Shabbos." This means, don’t get angry on Shabbos. Live peacefully, so you can receive the blessings of Shabbos. 


The Gemara says that there was a couple who the Satan provoked them to fight every Friday evening. Reb Meir came to their home for three successive weeks, and they wouldn’t fight in his presence. In this manner, peace and harmony returned to their home. 


Reb Meir heard the Satan say, "Woe! Reb Meir sent this man out of the house." (Gittin 52).2 The Chasam Sofer teaches that something similar occurs in many people's homes on Fridays. 


The yetzer hara comes, and tries to disrupt the shalom bayis, to prevent them from receiving Hashem's blessings. One must be strong to maintain peace, so one can receive all of Hashem's blessings.

We can answer that the Gemara isn't discussing the yetzer hara; it’s discussing the man of the household, the husband in this story. Reb Meir taught that husband that for the sake of peace he’s better off not to being home too much, on Fridays. (Every family and situation is different, however for some families, for the sake of peace, it’s better when the husband isn’t around the house too much on Fridays. This may have been Reb Meir’s counsel, to have this man stay out of the home.) 

The ideal is, obviously, when a husband can be home on Fridays, with peace and harmony. But when a couple sees that the yetzer hara is overcoming them, and is succeeding to make machlokes every Friday, it may be best for the husband to be out of the house (and spend time learning in the beis medresh). This might be the counsel they need to attain shalom bayis. 

The Gemara (Brachos 56:) discusses dreams, and what they mean. The Gemara says that dreaming about a kettle is a sign that he will have peace. “He should wake up and say, "Hashem should give us peace" (Yeshayah 31:26). What does a kettle have to do with peace? 

The Maharsha explains that water and fire are opposites, there is no shalom between them, but when there is a kettle separating between them, fire and water can coexist, and even flourish together. Consequently, the kettle represents peace. This indicates that sometimes some division is needed for the sake of peace. 
Similarly, the husband spending less hours roaming around the house, or meddling in the kitchen, may just be the recipe for shalom bayis. The key is to seek practical tips that will increase shalom bayis. Sometimes it’s to be home less on Fridays, other times the counsel is something else, but when one seeks, one can also find a way to develop shalom bayis in the home. 

An example of a something that often brings shalom bayis is humor. Reb Chaim Shmuelevitz zt’l was once delivering a lecture in his yeshiva, when an unstable person interrupted Reb Chaim and asked, "Why do the ears and the nose protrude from one’s face, while the mouth and the eyes don’t?” 
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Reb Chaim Shmuelevitz zt’l

Reb Chaim replied, "They have to protrude to hold up the eyeglasses," and he continued teaching. He answered this nudnik with wisdom and humor, and thus avoided anger, chas veshalom. 

It’s also said about a famous philosopher whose angry wife was ranting and raving, and then poured a bucket of water on him. He said, "I'm not surprised. I always know that after thunder and lightning comes rain." With humor, he overcame his anger. 

Rebbe Hershel of Ziditchov zy’a gave a segulah, for peace in the home on Fridays. He said that when the Shabbos table is set and ready by noon, it’s a segulah for shalom bayis. . 

The Chida adds that when someone gets angry on Friday, realize that it isn't him or her; it's the yetzer hara who is instigating the anger. Recognize this, and it will be easier to forgive. 
Reprinted from the Parshas Vayikra 5778 email of Torah Wellsprings: Collected Thoughts from Rabbi Elimelech Biderman.
Evolution

What Does Maimonides Say About Evolution, Part II

By Daniel Balas

Science must work with empirical evidence!
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Maimonides writes in his “Guide to the Perplexed” about the Ancient World philosophy. (part 2, Ch.25)

“You should know that we don’t rule out the possibility of an ancient world merely because of the verses in the Torah that write that man was created from naught.  For those verses aren’t clearer than the verses in the Torah that describe G-d as having a body. We can and sometimes must explain the Torah in a manner different than the simple understanding.  So you shouldn’t say the verse tells me that G-d created the world from naught and that He doesn’t have a body. For in truth, if we wanted we could understand the verses in a manner that is consonant with the belief in an ancient world. (For example we could say “In the Beginning, G-d created the world from ancient material”)

When it comes to the verses that describe G-d with “a strong arm and an outstretched hand” we don’t talk literally for we must stay clear of describing G-d with any physical attributes. In a way it’s far easier to explain that the world is ancient (we’d avoid all fights with the philosophers!) and we could even explain the verses to be understood that way. But we don’t interpret verses as we see fit!
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There are two reasons we don’t believe in an ancient world and consequently don’t read the Torah verses that way. The first reason is logically speaking; we understand that G-d is not physical. Therefore we don’t explain the verses to be understood that G-d used ancient materials to create the world. The second reason is, the belief in an ancient world was never scientifically or empirically proven. Therefore we have no need to explain the verses in a different manner just to suit the philosophers and scientists. In other words, we don’t look for alternate explanations for Torah verses as long as logic and science don’t force us to understand those verses differently.

Maimonides explains an important point that sheds light on our approach to questions dealing with Torah and science. In the eyes of Judaism what is worse, that G-d created the world with an evolving process or that G-d didn’t create the world from naught at all? 

Clearly the idea that G-d did not create the world and that it always was is far worse and it flies in face of the very first verse of the Torah! “In the beginning G-d created heaven and earth”. The claim that the world always was is worse than evolution and even worse than an ancient world that was one time created millions of years ago. A world that always was is the most extreme antithesis to the description of G-d creating the world in Genesis.

The war Maimonides waged was far greater than the war we wage today. Heresy in his time was based on No G-d Period! Evolution and an ancient world that had a creator are child’s play compared to this. Even so Maimonides had no trouble to explain the verses in the Torah according to what science had to say at the time. He could have agreed with the philosophers and scientists that espoused an Ancient G-d-less world and fit it in to the verses. We could read into the verse that G-d used ancient material, primal matter and created the world and fashioned it as He saw fit.

Maimonides even explains that if science would prove that the world was ancient and primal we would be able to understand our verses in the Torah and find viable interpretations. We’d still believe in G-d and His Torah. So if we can read that into the Torah why don’t we? Why didn’t Maimonides? Scientists for over 2,000 years believed this, even Einstein believed it! Is this not sufficient reason to explain the Torah according to the prevailing wisdom at the time?

Maimonides said that indeed we want to understand how science and Torah fit together and find common ground when possible. But that is only when true analytical science is in play. True science and empirical evidence proved by experimentation and observation is science that intelligent thought can accept. The Torah wants us to be learned and not ignorant, to walk around with our eyes open. But the blind following of unproven theories and hypotheses is not warranted by the Torah, nor by common sense!  Maimonides explains that we do not change our understanding of the Torah for unfounded theories.
To be continued...

Reprinted from the website of Hidabroot.com

Rabbi Akiba Eger
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Rabbi Akiba Eger (5521-5598; 1761-1838) was one of the greatest scholars of his time, who had a great influence on Jewish life. He was born in Eisenstadt, Hungary, in the year 5521 (1761), nearly two hundred and fifty years ago. The city of his birth was a seat of learning for centuries, and his family was a family of scholars and Rabbis. 


His family name was Gins, but he was called after his grandfather, the father of his mother, Rabbi Akiba Eger, who was Rabbi in the famous community of Pressburg (also Hungary, but since 1913 it belonged to Czechoslovakia and was called Bratislava). 


Rabbi Akiba Eger, of whom we are speaking, attended the Yeshiva of his uncle, Rabbi Benjamin Wolf Eger in Breslau. Later be became the dean of the Yeshiva in Polish Lissa and of other Yeshivoth, and became known as a brilliant scholar. 


After his marriage to the daughter of a prominent and wealthy Jew, he was elected Rabbi of Markish Friedland, in Prussia. He was not very happy about this appointment, for he was a modest man, devoted to study, and did not want to use his knowledge of the Torah as a source of income. 


However, after much persuasion by his father-in-law and family he accepted the position when he was thirty years old, and served there for about a quarter of a century (until 1815). He was then invited to become Rabbi of the famous city of Posen, and in fact became the chief rabbi of the entire Posen province, though he did not carry that title. 


Many stories are told of Rabbi Akiba's great modesty and humility, one of them' in connection with his new appointment. Rabbi Akiba Eger was approaching the outskirts of Posen in a coach, accompanied by his famous son-in-law, Rabbi Moshe Sofer (known as the 'Chassam Sofer'), Rabbi of Pressburg, who had married Rabbi Akiba Eger's daughter two years earlier. 


The whole community turned out to welcome the two great scholars. The Chassam Sofer naturally thought that all the honors were meant for his illustrious father-in-law, taking up his new post. So he descended from the coach and walked beside it, to join the congregation paying -tribute to the new Rabbi. Sometime later he looked to the other side of the coach, and to his great astonishment saw that his father in-law was also walking alongside the coach, on the other side, for he was certain that the honor was not meant for -him, but for his great son-in-law. 


Rabbi Akiba Eger's greatness of heart and selfless devotion to his community can be seen from the following event. In. the year 1831 a terrible cholera epidemic swept central and eastern Europe. Posen was among the cities stricken with this fatal sickness, and entire sections of the city were quarantined and forbidden to be entered. Rabbi Akiba Eger disregarded the danger and went into the stricken sections of the city to care for the sick. 


King Frederick III of Prussia heard of this heroism of the famous rabbi and honored him with a special medal. Rabbi Akiba Eger was recognized as a great authority on Jewish law, and many well-known rabbis and Jewish leaders turned to him for advice and decisions on points of law. His legal decisions (Tesbuvoth) are of great value even today. They were published, in part, during his lifetime. 


Rabbi Akiba Eger's writings are many, mostly on the Talmud, in which he analyzed and explained the most difficult and complicated problems of the Talmud and Jewish law in his own way (Chiddushim). His brief remarks and notes on the Talmud are part of every standard edition of the Talmud, and his writings are ardently studied by most students of the Talmud, because difficult passages are so closely explained and simplified. 


Rabbi Akiba Eger's great knowledge and authority were very helpful in stemming the flood of Reform and assimilation which threatened to undermine Orthodox Jewry. He was ever watchful to strengthen and protect the traditions and institutions of Orthodox Judaism, a fight which was carried on untiringly also by his famous son-in-law, the Chasam Sofer. 


The work of Rabbi Akiba Eger was carried on by his many disciples among whom the most famous were Rabbi Tzevi Hirsch Kafischer, and Rabbi Israel Lipschitz of Danzig, the author of "Tifereth Israel," the popular commentary on the Mishnah. Rabbi Akiba Eger passed away at the age of 77, and his tombstone was inscribed with the epitaph: "He was a servant of G-d's servants." [Chabad.Org- Rabbi Nissan Mindel]
Reprinted from the Parshat Vayikra 5778 email of whY I Matter, the parsha sheet of the Young Israel of Midwood (Brooklyn) edited by Yedidye Hirtenfeld.

The Manufacturer's Instructions

By Rabbi Eli J. Mansour
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The majority of Sefer Vayikra deals with the difficult topics of sacrifices and Tum'a (ritual impurity), laws that have practical application only when the Temple stands. Surprisingly, we have a tradition that the first section of the Torah that school children should be taught is the Book of Vayikra. 


The Sages remark, "Let the pure ones come and study matters of purity." Meaning, it is appropriate for the pure, innocent schoolchildren to begin their study of Torah with the subjects of Vayikra, which involve the purity of the Beit Hamikdash (Temple) and the sacrifices.


Logically, we would have likely advised that Sefer Vayikra be the last of the five books of the Torah that schoolchildren should study. How can a young child appreciate the ritual slaughtering of animals as sacrifices, the collection of the blood in receptacles and its sprinkling on the altar? At first glance, it would seem that a school child's introduction to Torah should begin with the Book of Bereishit, which tells the inspiring stories of our patriarchs, rather than with the technical and esoteric laws of Sefer Vayikra.


One Rabbi explained this tradition by way of an analogy to a man who was ignorant about automobiles and purchased his first car. He drove the car happily for a number of weeks until one day it stopped moving. Frustrated, he called the manufacturer and claimed that the car was defective. The manufacturer told him to check the gasoline indicator in the car, and it turned out that the car had run out of fuel. And so, the manufacturer explained to the man that he must go to a gas station, purchase some gasoline, and put it into his car to make it work again.


The man went to the gas station and saw gasoline for the first time.  He angrily called back the manufacturer and said, "This putrid substance will make my car work? I don't want to put this stuff in my brand-new car!"


The manufacturer patiently explained, "Look, I'm the manufacturer; I made this car, and I know how it works far better than you do. Loathsome as gasoline is, you can trust me – who made the car – that it will make the car run."


The same is true regarding the human spirit. The Almighty created us; He made the human soul, and He knows far better than anybody else what is most beneficial in nurturing the soul.  If our religious tradition teaches us that children benefit the most from first being exposed to Sefer Vayikra, then difficult as it may be for us to understand how this could be, we must accept and follow the instructions of the "manufacturer."  He created the soul, and therefore He knows best how to properly nurture it.


This same message can be extended to all the Mitzvot. We often do not understand the spiritual value of a given Halacha, and at times a law or obligation might strike us as odd  It is important to remember to trust G-d, the "manufacturer," who created the human being and knows far better than we ever will how to best care for our souls.

Reprinted from this week’s website of the Edmond J. Safra Synagogue of Brooklyn (NY) where Rabbi Mansour serves as the spiritual leader.

Living with the Times

The Lesson to be Learned from

The Burning Wood on the Altar

From the Talks of the Lubavitcher Rebbe

Rabbi Menachem Mendel Schneerson, Zt”l
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This week's Torah portion, Vayikra, is the first portion in the book of Leviticus. It discusses the various types of sacrifices the Jewish people were commanded to offer during the times of the Tabernacle and later the Holy Temple. In the description of the first few types of sacrifices, the wood used for the fire on the altar is mentioned numerous times.


The Talmud relates that when the Jews returned to Israel from the Babylonian Exile, after the destruction of the First Holy Temple, they found no wood for the altar in the Temple's storehouses. Several families banded together and donated wood. Later, these families were given the permanent honor of supplying the wood for the altar. The Sages decreed that the days when the wood was donated should be celebrated as a minor festival by the families.


Interestingly, there is another instance in which celebrations are connected to wood. The Mishna states: "There were no other holidays as great to all of Israel as the 15th of Av and Yom Kippur." One of the reasons for the joy on the 15th of Av was that this day marked the end of the harvest of trees whose wood would be used to burn the sacrifices.


What is so significant about the wood for the altar that its donation mandated an actual holiday, and its harvest brought such joy to the entire Jewish nation?


The wood was not merely fuel for the fire by which the offerings were burnt; it played a far deeper role in the spiritual function of the Holy Temple, and was an essential element of the sacrifices themselves.


But to grasp the importance of wood, we must first understand the significance of the sacrifices. According to Nachmanides, an individual bringing an offering was to have in mind that the animal being slaughtered was in his place. Only through G-d's good will did He accept an animal in exchange.

There were many different types of offerings, and the thoughts accompanying each of them varied. For example, when a person brought a sin offering, he was required to dwell on thoughts of repentance and make amends for his wrongdoing, whereas the thanks-offerings aroused a deep love for G-d. Each offering was to be brought with its appropriate reflections and meditations.


But the most fundamental thought of all, no matter which offering was brought, was that of giving oneself totally over to G-d. This absolute self-sacrifice transcended any personal emotions or motivations. Only after this requirement was met could the individual go on to express the emotions demanded by the particular offering.


This self-sacrifice was expressed by the burning of the wood on the altar. The Torah likens man to a tree. The burning of the wood symbolized the willingness to sacrifice oneself without personal considerations. For, when bringing an offering, the donor might derive some degree of satisfaction, personal glory or benefit from the act. However, the burning wood reminded him that there should be no such ulterior motives. The celebrations surrounding the provision of wood for the altar therefore epitomized the purest and most lofty aim of the sacrifices themselves.

Reprinted from Issue #207 of L’Chaim Weekly (Parshat Vayikra 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Thoughts that Count for Parashat Vayikra

If his offering be from cattle (Lev. 1:3)


Three types of burnt-offerings may be brought upon the altar: cattle, sheep, and fowl. A wealthy person is self-assured and prideful, and therefore most likely to sin. For this reason he must bring the largest and most expensive offering, "from the cattle." A less affluent person, less likely to sin, fulfills his obligation by offering a sheep. But the poor man, who is already humbled by his poverty, need only bring "of the fowl," the least costly type of offering. (Zohar)
Reprinted from Issue #207 of L’Chaim Weekly (Parshat Vayikra 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Rabbi Berel Wein on 
Parshat Vayikra
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The opening words of this the third book of the Torah highlights for us an important idea. It is that G-d so to speak calls upon the people for service, position and action. Moshe is called on by G-d to order the services in the Temple. He used to see this task as being his personal responsibility. 


This idea that G-d calls upon people regularly to accomplish the will of Heaven is expressed in many examples in the Bible and in traditional rabbinic literature. It even resonates in the non-Jewish world where for a long time entering the clergy as a profession was described as being a calling. 


All of this is based on the idea that G-d communicates with His creatures on a regular and multifaceted basis. The rabbis have taught us that the L-rd has many messengers and many means of delivering these messages. One should not think that this is random or haphazard. 


Therefore the word vayikra is employed rather than the word vayikar, which would imply a much more chancy and random situation. So it appears that G-d calls unto people regularly and with a divine purpose. The question is whether people are tuned to hear the call and act upon it. 


One of the great challenges of life is to do the right thing at the right time. This is true in personal life and in commercial enterprises, as well as in national and religious affairs. Being able to hear the voice of heaven challenging us and calling us is key to doing the right thing at the right time.


G-d calls out to us in a still small voice as the prophet Elijah was told when he expected to hear the voice in the mighty wind or the frightening earthquake or the monstrous thunderstorm. Rather, the voice does not register in our ears but in our inner mind and heart. In describing the call of G-d to the mighty hero of Israel, Shimshon, the voices are being described as beginning to pound within him with the force of a tongue inside a bell. 


When the prophet Isaiah is called to service he hears a voice that proclaims: “Who shall I send and will go for us?” These questions are eternal and repetitive in every generation and under all circumstances. It is the still small voice that is heard that rings in our mind and pricks our conscience. It is how we feel that the Lord is calling us and allowing us to become His chosen partner in the process of creation and the evolution of civilization. 


There are times in life when one has to strain mightily to hear that voice. There are other times in both our personal and national lives when that call is self-evident and clearly heard. But the response to the call is always up to human beings, individually and communally. Certainly in our time, with the rebirth of the Jewish people in so many miraculous and unexpected ways, this call is heard pounding within us and guiding us towards the fulfillment of our mission as a people.

Reprinted from this week’s RabbiWein.com website

When a Mitzva Might be

Like a Transgression

If any person sin through ignorance against any of the commandments of G-d...and do any of them (Lev. 4:2)


There are times when even a mitzva can be considered a transgression. If a person fulfills a commandment of G-d, with full knowledge that he is doing a mitzva, yet he thinks he is doing a great favor to G-d by his compliance--this attitude is in itself sinful.(Kedushat Levi)
Reprinted from Issue #207 of L’Chaim Weekly (Parshat Vayikra 5752/1992), a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Rav Avigdor Miller on

Suicide and Talk Radio
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QUESTION: Please explain why it is forbidden to go to the movies, to the theaters, to listen to talk-radio and to read secular books.

ANSWER: Why is it wrong for a man to take poison, that's the question. If a man wants to kill himself whose business is it? The answer is it's Hashem's business. Hashem says, "I gave you a body, so you have no right to destroy it. It's not your body, it's Mine. And I gave you a mind, which is even more important than your body, and you have no right to destroy it." So if you go to places that put garbage and poison into your mind, that's called destroying your mind.

"More than anything that you guard, you have to guard your mind" (Mishlei 4:23). That's Hakodosh Boruch Hu's command. There is nothing in your possession that is more valuable than your mind and your thoughts. Therefore when a person goes to these places or if he has a TV - having a TV is like taking a pipe from the sewers and emptying it directly into your living room. 

You turn it on and a gush, a flow, a torrent of smelly garbage, filthy water comes pouring into your living room, on the rugs. And that's nothing yet. It comes into your head - that's the real thing! So this person is asking a question - why is it forbidden? Because it's forbidden for a man to destroy himself. TAPE # 636 (April 1987)
Reprinted from the March 9, 2018 email of Toras Avigdor.
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